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PREFACE

Theodore M. Greene, a contemporary philosopher, was selected as the 
subject of this study for two reasons. First, I wanted to study the 
thought and beliefs of a professional philosopher. Second, since my 
own professional interest is philosophy of education I wanted to study 
in depth the thought of a general philosopher who was particularly in
terested in the problem and issues of modern education.

Therefore the general scope and task of this study is sufficiently 
clear. I shall attempt to set forth those dimensions of Greene's 
philosophical thought and beliefs which seem to be most relevant to 
gaining insight into crucial aspects of our contemporary cultural situ
ation and to note the significance that such thought and beliefs have 
for philosophy of education.

To accomplish this task the study is divided into three parts.
A brief word describing the concrete intention of each of these organiza
tional parts should suffice to indicate the limits and proposed content 
of the study.

Part I, Precursory Data and Insight, is primarily concerned with an 
intimate view of Greene as a person and with his mode of thought; its 
secondary purpose is to set forth Greene's general philosophical position 
and unique approach to philosophical endeavor.

Part II, Greene's Idealism: Considerations of Knowledge, Reality
and Values, as the title implies, is concerned with setting forth aspects 
of Greene's thought within the traditional categories of philosophical

ii

 
 
 
 

 
 
 

PREVIE
W



concern. The emphasis here will be determined by Greene's insight and 
resultant conclusions in respect to human nature and experience within 
the context of the contemporary cultural scene. In short, the inten
tion is to explicate Greene's major beliefs concerning human experience 
within the context of his view of man's ideological concerns with 
modem American culture. This approach should yield fruitful results 
not only in the explication of aspects of Greene's philosophical beliefs 
but also in the inherent meanings of these beliefs as they are related 
crucially to the construction of philosophy of modern education.,

Part III, The Significance of Greene's Philosophy For Philosophy of 
Education again, as the title implies, is concerned with establishing the 
significance of definitive aspects of Greene's thought as it relates to 
philosophy of education. Here in addition to highlighting the signifi
cance of Greene's idealistic beliefs as related to philosophy of educa
tion our attention will be directed toward setting forth Greene's social 
philosophy and its significance for philosophy of education.

It seems to me that acknowledgments of gratitude by an author for a 
scholarly study must first pay tribute to all those beloved friends and 
acquaintances of one's remote past with idiom the author has had the good 
fortune and opportunity of dynamic exchange of significant ideas. First, 
then, a debt of gratitude must be paid to my beloved parents who during 
their lifetime and from my earliest moments of recollection endeavored 
to foster in me a respect for significant, critical, and responsible in
quiry. Second, I acknowledge with deep gratitude all my friends of 
3chool and college days who most assuredly have molded my thinking as I
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have theirs in the course of our vital friendship with each other.
From within this category of friendship I pay special tribute to the 
many teachers of my past from grade school through graduate study. For, 
it is these special individuals who knowingly and willingly bear the 
awesome responsibility for the creation of scholarly persons who are 
willing and able to carry on their own special task of the pursuit of 
truth and wisdom. Many of these beloved mentors have in one sense 
laid their task aside by physical death, but in another sense this is 
not true, for this study itself reflects that they are still carrying 
on and truly live today and perhaps forever through the history of man
kind. I pay high tribute with great humbleness then to all of my past 
and present teachers, both the beloved and disliked, who shouldered the 
task of my education.

Most recently certain individuals of the Ohio State Ihiiversity and 
Denison University merit special recognition for expressing serious con
cern, enduring patience and warm encouragement to me at sundry times 
throughout the course of my doctoral program. Those individuals of the 
Ohio State University are my friend and adviser, Dr. Everett Kircher,
Dr. Marvin Fox, Dr. Paul Klohr, Dr. Elizabeth Maccia, Dr. Bernard Mehl 
and Dr. Margaret A. Mordy. It is honest to conclude that without the 
serious concern and tangible evidence of this concern shown by each of 
these individuals at various times throughout my doctoral study, this dis
sertation would not have become a reality. Likewise those of Denison 
University who merit the same special acknowledgment are as follows:
Dr. Stanley Jonaitis, Dr. A. Blair Knapp, Jane Secor, Dr. Natalie Shepard,
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and Dr. Harold Titus. A special tribute must be paid also to a friend 
and teaching colleague, Marjorie K. Andrews, who, above all, through 
the years of my advanced study remained a constant source of encourage
ment, an ideological consultant, and a wise “common sense" counselor. 
Indeed, I am sure that in great measure it is because of her serious 
concern, wise counsel, and valiant proof-reading that my scholarly en
deavour is now culminating in an interval of success.

A special thank you is due also to several publishers who have gen
erously consented to the use of substantial quotations from their 
copyrighted publications of Theodore M. Greene's books and articles.
The specific publication and publisher are as follows: Liberal Educa
tion Re-examined, Harper and Row Publishers, 19U3; Liberal Education Re- 
considered, Harvard University Press, 1953? Fifty-fourth Yearbook,
Part I, Chapter IV, National Society for the Study of Education, 1955J 
The Meaning of the Humanities, Introduction, Princeton University Press; 
Moral, Aesthetic, and Religious Insight, Rutgers University Press, 1957; 
Our Cultural Heritage, The Rice Institute, 1956; Liberalism, Its Theory 
and Practice, University of Texas Press.
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PART ONE* PRECURSOR! DATA AND INSIGHT

CHAPTER ONE 

GREENE, THE MAN

The intent of this chapter is to introduce the reader to Theodore 
M. Greene as a philosopher-cltizen, educator and author. In the phil- 
os opher-c it iz en cat eg orj the attempt will be made to examine Greene's 
point of view regarding our contemporary culture and related issues. 
Again, in what mode and disposition does Dr. Greene as a philosopher- 
citizen riew the modern scene? The second and third categories, "edu
cator" and "author" respectively, have to do principally with bio
graphical data about Professor Greene. The chapter will serve its 
purpose adequately if at its conclusion the reader believes he is some
what acquainted with Mr. Greene, the man.

PhilosQpher-Citizoa
In a recent article entitled, Philosophy and The Life of the

Spirit, Professor Greene begins with a short paragraph which reveals
his appraisal of at least one aspect of the modern cultural scene.

Ours is an age of paradox. It seems impossible 
to describe it save in terms of contradictory 
opposites. On the one hand, the now familiar 
charge that we are "hollow men," half-alive in 
"wasteland" of spiritual aridity, seems amply 
justified. let in apparent opposition to this 
view, violent beliefs are sweeping through our
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own land and other lands in a mounting wave of 
irrationalism. How can an age of hollow men be 
an age of such fervid affirmations?!

Indeed, this charge that our age is paradoxical and pervaded with 
spiritual insecurity is not, as the quotation implies, an appraisal 
unique with Greene. "Hollow men" is the charge of Eliot, the "lonely 
crowd" of Riesman, "the opposing self" of Trilling and our "age of 
anxiety" by Auden, to mention other significant appraisals of the 
plight of modern man. And if one considers that the human predicament 
is a basal concern in existentialism then one understands its present 
popularity. Greene then as one among many reflective individuals of 
our time is acutely aware of and highly sensitive to the human predica
ment involved in the living-of-life in the mid-twentieth century. As a 
professional philosopher it seems that Greene strikes a healthy balance 
between his serious concern for and attention to both the speculative 
and practical aspects of philosophical inquiry. "The problems of the 
'intellectual* are important," he says, "only when they are ultimate
problems of human life itself, as vital for the relatively inarticulate

2as they are for those who are critical and voluable." A major portion 
of Greene’s publications reflect his great concern for the significance 
of meaningful experience and the degree of its pragmatic value, i.e., 
deducing the vital character of all experience and judging this deduction

■̂ Paul 0® Obler, Mirrors of Man a A Header for Composition and Humani
ties (New York: American Book Company, 1962) p. 21|1. For the reason of
accessability this reference shall be used throughout the text for this 
article as it is reprinted in full in this reference by permission from 
The Christian Scholar, Vol. XXXVII, No. 1 (March, 1955), 31-U6.

^Theodore M. Greene, Moral, Aesthetic, Religious Insight (New Bruns
wick, New Jersey* Rutgers University Press, 19^f)t p. 7®
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3

upon the extent of its actual "workability" in human experience.
Further along in the article mentioned above Greene proffers the 

opinion that there are three contemporary tensions that are character
istic of our age and culture. Stated in more philosophical language 
these are tensions that exist between (1) rationalism and irrationalism; 
(2) absolutism and relativism; and (3) the religious and the secular.
A brief exposition of this material may serve as an especially apt and 
summarizing digest of Greene’s point of view and appraisal as a philoso- 
pher-citizen of contemporary culture. But we must now, to arrive more 
securely at a summarizing point, consider what factors in our culture 
according to Greene have propelled us toward our present tensional human 
and therefore cultural predicament. And we may agree among ourselves 
at the outset that what future historians will say of our age is of 
course unpredictable but from the present perspective of us-who-are- 
living-it, it seems that the least to be said is that our age was one of 
great cultural change which spent its force in creating and producing 
many critical and tensional predicaments for human beings.

In his book, Our Cultural Heritage, Greene compiles what he believes
3are the ten basic affirmations and allegiances of the American people.

He is not dogmatic regarding his own selection of the basic beliefs af
firmed by a majority of American people for he states*

I am well aware that no two individuals would 
draw up the earae list of major American be
liefs. I would therefore urge each reader

3Theodore M. Greene, Our Cultural Heritage (Houston* The Elsevier 
Press, 1956), pp. 2-36.
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to propose his own list and to scrutinise nine 
for notable onisalons. My onm seleetion and 
fomalation of the following ten articles of 
our unfoxnulated national creed will serve
Its purposes if it provides us with a common 
frame of reference, a n a  of initial under
standing and agreement.

Greene*s motivation for serious consideration of the basic beliefs 
held in common by American people stems from his thesis that we of the 
Western tradition are losing our common faith in and agreement upon
the basic ideological premises that form the foundation of this tradi- 

5tion. According to Greene it is time that Americans consider whether 
we have a national creed and if so waat are the articles of ecannon 
agreement of this creed. Professor Greene asks, "What do we, as a

6people, actually believe in, however implicitly and inarticulately?1*
The complete exposition of this thesis and related Issues makes up the 
content of his book, Our Cultural Heritage. For our present purpose 
of making clear Greene*s appraisal of contemporary culture it is not 
necessary to deal specifically with his selection of common American be
liefs, their historical raison d*etre of their contribution to the rich
ness of Western culture. What is necessary is to note Greene's numera
tion of the cultural factors or trends that have led and are constantly 
leading to a state of individual and cultural anxiety. The issue is, 
What present cultural factors or trends does Greene view with alarm and

6
Ibid., Preface, vJLi-x. 
Ibid., p. 2.
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grave eomern? The answer to this qaestion will place us at the heart or 
source of cultural anxiety as seen from Greene's point of view. With 
the accomplishment of this task we ought to be In a better position 
to understand within a larger perspective Greene's summary propositions 
appraising the contemporary cultural scene. With this in mind, then, 
we will direct our attention to the contemporary cultural trends which 
Greene believes are implemental forces toward cultural anxiety and paradox.

Professor Greene sees six cultural trends as factors contributing 
to the anxiety of modern man and thus to general cultural weakness and 
instability. These trends which tend to unde mine and threaten our 
traditional Western beliefs may be named as follows: our "scientism'1,
our "modern technology", our "cult of prosperity", our "sheer size",
our "enerbia" and our "predatory selfishness in its more organized

7forms." What is the major threat in each of these trends? And how and 
do these trends contribute to the present personal and social anxiety 

as evidenced in our culture? To secure Greene's answer to these speci
fic questions it is necessary to deal succinctly but clearly with each 
trend.

1. Greene defines scientism as "the general tendency to reduce 
man to the status of a complicated animal and to conceive of him as the
sole creator of all the values which men cherish." In a philosophical 
context this view of human nature and human values obliterates man's 
faith in the validity of the religious dimension of human experience and

8
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the existence of objective values. There is no God of religious worship
as set forth in the Hebraic-Oirlstian faith and there are no objective
values rooted in the universe. The philosophy of naturalism and its
variant formulations support this thesis. Also "humanism" contributes
to this view in that it insists "that man is 'on his own1 and that there
is no 'supernatural' Deity to whom he can turn for guidance and strength."^
The doctrine of "cultural relativism" adds its strengthening bit to this
"scientism" trend in that it insists "that the values which men cherish
are entirely the product of, and therefore 'relative to', this or that
human culture, and that it is in principle impossible to prefer the
values of one culture to those of another culture or to claim that sone

10value judgments are more valid than others." Lastly, the modern logi
cal positivist'8 view of human nature and knowledge contributes its sup
port to the undermining of modern man's religious faith and belief in the 
objective values of truth, justice, beauty and love; for it "insists, in 
brief, that the only knowledge available to us as men is knowledge 
based upon sense experience and verified, or verifiable, with scientific
rigor. It therefore rejects, on principle, the very possibility of

11valid moral insights and valid religious beliefs."
Greene is not concerned that these philosophies and doctrines have 

directly influenced the majority of Americans as they are far too

9Ibid., p. 6h.
10lbid., p. 63.
11Ibid.

 
 
 
 

 
 
 

PREVIE
W



7

sophisticated to reach them. His concern is centered around their in
direct influence upon the American public. He expresses this concern 
in the following manner:

Their chief effect, I believe, has been a 
subtle modification of our national ethos, 
our prevailing "climate of opinion." They 
have contributed to the "secularization" 
of our culture— to our growing tendency to 
regard mankind as self-sufficient and there
fore to rely more and more exclusively upon 
human initiative, inventive and creative.
At its best, this tendency has strengthened 
our efforts to improve our human lot. At 
its worst, it has tended to promote the kind 
of arrogance which our Hebraic-Christian 
tradition has so sharply condemned. It has, 
one might say, somewhat weakened our spir
ituality idiile strengthening our self-reliant 
initiative• ‘

2. Modern technology has had a powerful effect upon contemporary
13human beings according to Greene. It has lessened man* s labor burdens 

and at the same time chained him to the care of the labor-saving machines. 
This care involves non-creative skill and routine drudgery for the human 
being involved. Our machine-centered culture has thereby de-humanized 
many men to the level of robots or human machines. Such a circumstance 
increasingly deadens man's willingness creatively to respond to life's 
experiences. As such it determines too much the qualitative aspects of 
human life. Therefore we must recognize that the over-all effects of 
technological development in our culture is producing good and evil re
sults for man. The long-range effect of this development upon the 
evolving character of human life is yet to be determined.

12Ibid., p. 65. 
13Ibid., pp. 65-66.
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3* Greene riews oar colt of prosperity and our concept of accepted
Histandards of success as a most threatening trend In American culture. 

However, he does express acute understanding as to how and why this 
situation developed in our culture. In short, he believes as we bask 
in our high standard of living, which is and was the result of Individual 
initiative in the energetic development of rich natural resources, we 
naturally tend toward measuring the worth of men and things in terms of 
material value. Personal success therefore is primarily measured in 
terms of tangible effects and we admire those who achieve wealth, power 
and prestige. Greene claims that much too often success is measured 
by the dollar sign and no questions asked. It is not surprising then 
that Americans are becoming a sensuous people with no consideration given 
to social, intellectual, creative and spiritual values as necessary 
related criteria of a "successful” man.

U. Greene sees the sheer size concepts of modern culture as a 
threatening source of anxiety in our culture.^ When the modern man 
contemplates the sheer size of our country, of the population, of the 
complexity of society, it makes him feel powerless, lonely and insig
nificant in the facing up to these facts. He asks what one person can 
do about anything? Greene believes technology is partly responsible for 
the increasing growth of this threat in that our communications and trans
portation media bring everyone, everything and every place within close 
range of each of us whether we like it or not. And the effects of owr

111Ibid., pp. 66-67.
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9

close-range civilization upon man may be harmful as well as beneficial*
Consider that me are not only constantly confronted and bombarded with
problems of national, state and local concerns, but also world-wide
affairs and events are brought to our attention Immediately and vividly.
If a famine begins in India in the morning we are told by evening how
many are suffering and dying. With all this barrage of insight into
the complexity and vastness of human miseries and predicaments coming
constantly at man, it is no accident that these cause in him acute moment
by moment anxiety which very quickly settles into a chronic and perhaps
indefinable state of anxiety. As Greene says, "It is much harder to
live in our new 'One World' than it was to live in the provincial isola-

16tion of earlier times." The real danger here is that man can so 
easily become completely overwhelmed by the stark realities of life.
In this state he has no sense of the significance or responsibility of 
governing the destiny of his own life or that of society. His pro
tection is escapism and indifference*

5. Man's perennial enertla according to Greene takes on in our
American culture the smugness of self satisfaction and a "contented-

17ness" that is unparalleled in human history. Our high standard of 
living makes available the pleasures of life and to choose to face or 
see the unpleasant aspects of life requires too much effort, avoidable 
pain, and sacrifice. It is so much easier to close our eyes to social

•̂ Ibid., p. 68.
17Ibid., pp. 68-69.
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injustice wherever it may be. To endeavour to "right a wrong" ia to
face and see through an unpleasant, avoidable, painful task, and we
cringe from unpleasant circumstances. How much easier to pass by
and move on to something pleasurable. We seek the short cut, the easy
way out and at the same time deplore our lack of personal and social
integrity. Greene warns that in "a time of crisis this lethargy can
be our undoing.*^

6. "Predatory selfishness in its more organized forms" is, Greene
insists, the "most disruptive single force threatening our cultural 

19vitality." Here the major point to be emphasized is that certain 
individuals who are solely seeking their own power, prestige and comfort 
band together into an organized group and under the good banner of Ameri
canism or other public recognized "good" causes proceed to tear down with
out discretion any barrier that stands in the way of accomplishing their 
selfish ends. The strategy of this type person or group knows no limit 
or boundary relative to the human decency of its tactics. "It appeals,” 
says Greene, "for popular support with bare-faced lies and malicious 
innuendo; it exploits public and private fears and capitalizes on every
type of prejudice; it flatters and cajoles, threatens and smears, with

20equal relish and equal skill." This type of activity rocks the founda
tion of man' a faith and trust in his fellow man and leads to a general re
lationship of suspicion and anxiety among all men.

This paraphrased rendition of six cultural sources of or trends
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11

leading toward the contemporary anxiety plight of our culture as pro
posed by Greene indicates the concrete pressures and circumstances that 
he feels help to produce a general feeling of anxiety in the individual 
and tension in the culture. It is in the light of these concrete 
sources, as fairly distinct but necessarily inter-related causes, 
that we are in a better position to understand Greene's proposal of the 
contemporary tensions in our culture as seen in a technical philosophi
cal setting.

We remember that according to Greene the evident tensions of our 
culture can be seen to settle within a philosophical context into three 
distinct categories of tension. And there is strife and tension within 
the components of each of these categories. The three categories of
prevalent tension are (1) "rationalism and irrationalism"; "absolutism

21and relativism" and "the religious and the secular." Although the 
article entitled Philosophy and the Life of the Spirit, in which Greene 
submits these three categories of contemporary tensions also deals with 
the resolution of these tensions, we will not concern ourselves with 
their resolution for this would take us too far afield for our present 
purpose of gaining Greene's point of view regarding contemporary culture 
as a philosopher-citizen. Rather, our present concern and task is to 
set forth in a distinct and compendious way two aspects of the subject 
that seem to be significant to our purpose® In question form these as
pects are (1) How does Greene define the terms, e.g., rationalism, ab
solutism, etc.? Stated otherwise, What is the essential meaning for

21Paul C. Obler, Mirrors of Man, pp. 21*5-257.
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Greene of these terms? (2) Having discovered his meaning of the terms, 
shat valid evidence from our culture does Greene submit to support his 
meaning of the terms? That is, If his thesis is that, within the realm 
of philosophical inquiry, contemporary tensions settle into intra-con- 
flict between the terms of each of the three distinct categories of 
tension, then does he submit cultural evidence that convincingly supports 
this thesis? It is quite clear that the ultimate significance of this 
■whole matter hinges upon a personal judgment however Greene attempts to 
define the terms involved veridically. Our procedure then with each 
category will be to present: first, Greene's definition of the terms
involved and second, the cultural evidence that he submits to support 
his substantial thesis.

The first contemporary tension to be considered is that of the
conflict between "rationalism and irrationalism." Greene's definitive
and attending statements in regard to "rationalism" are as follows:

By "rationalism" I mean the disposition to 
rely on human reason so exclusively that 
whatever transcends our rational compre
hension is automatically ignored or denied.
Rationalism, so defined, Is a narrow and 
arrogant intellectualism.^2

Paraphrases indicating Greene's definition of "irrationalism" are as
follows:

("Irrationalism") . . .  is a systematic dis
trust of reason and its uncritical acceptance 
of the irrational as such. . . .  its political 
manifestations is the spirit of fascism . . .  
an upsurge of passionate and uncritical belief. 3

22Ibid., p. 2ii6.
^Ibid. (italics mine).
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The cultural manifestations of the conflict between "rationalism” 
and ■irrationalism” are most prominent today in the area of religious 
faith. "If the title of Imnanuel Kant's treatise on religion, 'Reli
gion within the Limits of Reason Alone, *■ saja Greene, "be taken as the
slogan of rationalism, Kierkegaard's ’belief in the absurd' can serve

21*as the corresponding slogan of extreme irrationalism." Likewise 
Greene feels this ■irrationalism" tendency is evidenced in the theology 
of Karl Barth; in philosophy, in contemporary "existentialism"; in

25politics, in the underlying spirit of fascist groups and movements.
But the urgent, significant and basal problem, as Greene sees it, that 
arises from conflict between rationalism and irrationalism "is the 
widespread conviction today that man is essentially irrational and that
the only way to appeal to him successfully is by irrational means, that

26is, by propaganda." To further substantiate this claim Greene cites 
as examples the advertising and lobbying tactics of big business; the 
rampart cynicism in politics relative to the intelligence of the average 
voter; the fact that all too often in the area of religious faith "ir
rationalism” is the major premise of both the defenders and opponents 
of religious faith.

In summary, Greene sees many cultural manifestations of a conflict 
between rationalism and irrationalism which spend their force in creating

Îbid.
Ibid.

26Ibid.
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contemporary cultural tension and anxiety. The weight of the evidence 
Greene presents seems to give the upperi. hand at this point to ^irrational
ism.” "In short,” Greene states, "no are living in an age in which 
reasonableness is selling at a discount. We all find it hard to believe 
that a reasonable solution of our international tensions can prevail, ... 
that a reasonable political program can secure the support of the voter, 
... that reasonable advertising can suffice to assure a reasonable sale
of goods, ... that a reasonable way of life is possible to most men, ...

27that a reasonable faith in God is possible at all.”
We shall now consider Greene’s proposal of the second area of con

temporary cultural tension. That is, the conflict that exists in our 
time between "absolutism* and "relativism". First, to meet our agree
ment of the presentational plan of this material, we shall attend to 
Greene's definitive meaning of the terras involved. Greene's references 
indicate that his definition of absolutism and relativism can be para
phrased in order as follows;

(Absolutism is) . . .  the way of permanence, 
wherein man despite his own immersion in the 
flux, strives to rise above it. . . .  is the 
reality of the changeless and the timeless ... 
is identifying the permanent with Deity . . .  
is recognition of eternal and changeless Values; 
the True, the Good, the Beautiful and in a re
ligious sense, the Holy. 0
(Relativism) ... is the way of flux, wherein 
the Absolute is ignored or denied. ... is 
the reality of the temporal and changing.
... is the belief in the shifting and chang
ing values of our human experience.*?

^Jlbid., PP. 2U6-2U7.
Ibid., p. 2h9 (italics mine). 

29Ibld., pp. 2k9-2#>.
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